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Psalm 104: God’s Cre a tIon  
and eCo lo GI Cal CrI sIs

Sum mary: Psalm 104 te ac hes us how to ha ve that 
po si ti ve at ti tu de to wards everything cre a ted and ma
te rial. Thro ug ho ut the hi story of the Church, many 
ti mes has hu ma nity fal len in to temp ta tion of tre a
ting everything ma te rial and bo dily as ne ga ti ve and 
ne glec ting it. To day, in ti mes of gre at en vi ron men tal 
di sa sters, we sho uld reread again and again, very ca
re fully, what the psal mist has to say. We just need to 
be, for what pur po se we we re cre a ted, pri ests of na tu re.

Key words: Psalm 104, Cre a tion, Eco logy, Eco lo gi
cal Cri sis, Tex tu al Analysis.

Pre fa ce

One of the most be lo ved and fa mi li ar of all the Psalms is, cer ta inly, Ps. 
104. This is a song abo ut God, who is the Cre a tor and Su sta i ner of all the uni-
ver se and na tu re, which de pends on His lo ve and ca re to li ve and to sur vi ve.

Al so, this is a very in spi red, sen si ti ve ex pla na ti on, wit ho ut any kind of 
sad ness or di scon tent, but rat her joyful and pra i se of thank sgi ving.

At first glan ce, a no ti ce a ble si mi la rity can be fo und bet we en the cre-
a tion story of Ge ne sis and this text. Al so, wit hin this psalm one can find 
many al lu si ons to va ri o us con cep ti ons of the world which per va ded du ring 
this ti me among the sur ro un ding na ti ons (Cal vin 1949: 146).

In this psalm, it is pos si ble to see the so-cal led Bi bli cal con cep tion on the 
un der stan ding of cre a tion: that the world is good (Gen. 1); a pre ci o us gift; a 
sac red thing; which shows God’s glory and ma jesty, and that sho uld be pre-
ser ved, em bra ced and car ried on thro ug ho ut the ge ne ra ti ons.

The who le Isra e li te po e tic con cep tion of cre a tion “stands free over aga-
inst na tu re as an ob ject.” The joy of God in His cre a tion and the joy of all 
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cre a tu res will be per fec ted only if cor rup tion and wic ked ness are put away 
(Cal vin 1949: 146). 

This psalm sup ports a very po si ti ve at ti tu de to wards na tu re se e ing it 
as a who le.

The to pic of this Gra du a te school is very much re la ted to this psalm 
and al so with to day’s eco lo gi cal di sa sters such as flo ods, ear thqu a kes, and 
so on. The re fo re the re are a lot of things abo ut lo ving and pre ser ving the 
cre a tion to le arn from the po em.

I) In tro duc tion

The re are many si mi la ri ti es bet we en Ps. 103 and Ps. 104; both psalms 
be gin and end with the sa me phra se: “Bless the lord, o my soul”. Ho we ver, 
Ps. 103 cen ters mo re on God’s lo ve and mercy, whi le Ps. 104 pays mo re 
at ten tion to the cre a tion. In spi te of the ir dif fe ren ces both of the se texts 
re mind us that one can not se pa ra te God’s cre a tion from God’s re demp ti ve 
and re ne wing ac ti vity in the world, for the world is the do main of God’s re-
demp ti ve lo ve. To get her Psalms 103 and 104 an no un ce God’s so ve re ignty.

Scho lars ha ve tra di ti o nally de ba ted the ori gin and in flu en ce of Ps. 104. 
One of the de ba tes is on its re la tion to Gen. 1, but the re are no gu a ran te es 
that one will find any si mi la ri ti es in struc tu re with the 7-day-story of cre-
a tion. Rat her, this psalm il lu stra tes sen si ti ve re flec ti ons on the who le of 
God’s ori gi nal work.

On the ot her hand, the re is a stri king si mi la rity bet we en Ps.104 and the 
Egyptian hymn of Amen ho tep IV to Aten, the sun disc (Keck et al. 1994: 
1096). Whi le the di rect in flu en ce of this Egyptian hymn on Ps. 104 is dif fi cult 
to pin po int, it is mo re li kely that this psalm fol lows the fa mi li ar pa ra digm of 
co smo lo gi cal ide as fo und in the an ci ent Ne ar East, such as the Egyptian so-
lar hymn or the Ca na a ni te bat tle song that pro vi des an ac co unt of strug gle 
bet we en the gods and the for ces of wa ter. In each ca se, all of the se ide as are 
in te gra ted to the fa ith of old Israel: Yah weh is God-Cre a tor and that the ele-
ments of the co smos are only ob jects of His work. Yah weh “ma de them all”.

Struc tu re:

The most con ven ti o nal ac cep ted met hods of the di vi sion of this psalm are:
1) vv. 1–4 God and the he a vens;
2) vv. 5–13 God and the earth (see vv. 5:13);
3) vv. 14–23 God and pe o ple;
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4) vv. 24–30 all God’s work;
5) vv. 31–35 con clu sion: God’s joy and hu man joy (Keck et al. 1994: 1097).

II) Tex tu al Analysis

1) vv. 1–4. The se ver ses af firm God’s so ve re ignty, which is as so ci a ted 
in ver se 1a, “you are so gre at”. In one me tap ho ri cal way, God’s so ve re ignty 
is de scri bed thro ugh ex pres si ons, such as “ho nor/splen dor” and “ma jesty”, 
which are at tri bu tes of royalty. The re fe ren ce to light, ac cor ding to com-
mon bi bli cal in ter pre ta tion, is a synonym for God’s pre sen ce and so ve re-
ignty, and this in di ca tes the co smic aspect of God’s ru ling (see 1. Tim. 6:16).

The de scrip tion of God’s ac ti vity be gins with God esta blis hing a dwel-
ling pla ce. The word “tent” is used in Exo dus 26:2 to il lu stra te that God’s 
ho u se is not fi xed. This ima ge is only an il lu stra tion which sug gests that 
God’s “real ho me” go es beyond the con fi nes of sta ti o nary struc tu re. Just as 
a tent can be mo ved, God’s dwel ling pla ce is not con fi ned to one par ti cu-
lar area. The tent-cur tain symbo li zes the he a vens, which are stretched as 
a tent over the who le earth (De litzsch 1955: 97). In 2. Sam. 7:6 or 1. Kings 
8:27 the tent-cur tain, the at mosp he re of he a ven is stretched li ke a tent over 
the Earth (Cal vin 1949: 97).

The fo un da ti ons of that ho u se, “be ams”, are set on the wa ters. One 
must ask how anything co uld stand on wa ter. How is it pos si ble that clo uds 
are cha ri ots? On this kind of fo un da tion, not hing can stand. A lit tle la ter in 
vv. 3b–4. the re is one pos si ble an swer. In that ti me, Ca na a ni te mytho logy 
had a god na med Baal who was com man der of the winds, storms, clo uds, 
ra ins, and all na tu ral phe no me na (Keck et al. 1994: 1097). In this ver se, 
Baal is “det hro ned“; Yah weh is dec la red so ve re ign over all of the ele ments, 
which are ma ni fe sta ti ons of God’s cre a ti ve ac ti vity. The wor ldvi ew of this 
pas sa ge can be com pa red with the Hel le ni stic con cep tion of the fo ur eter-
nal cha o tic ele ments which cre a ted the who le uni ver se.

2) vv. 5–13. The main to pic of this sec tion is that God is the Su sta i ner, 
Con trol ler and Ru ler of the wa ters. The symbol of wa ter at that ti me had a 
very de ep and im por tant me a ning. In that ti me, the Isra e li tes we re afraid 
of the wa ter of se as or oce ans con nec ted with the soil. To them the sea was 
so met hing unk nown, un pre dic ta ble and dan ge ro us, con trary to the Ca na-
a ni te po int of vi ew, from which the sea was a god that re pre sen ted cha o tic 
po wer. Al so, it is le ar ned from the bo ok of Da niel that the be ast ap pe a red 
from the cha o tic ocean.

On the ot her hand, wa ter in the form of a na tu re phe no me non cal led 
rain was very im por tant. Wa ters flow down from the up per cham bers or the 
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“ap po in ted pla ces” as springs of li fe to qu ench the thirst of any li ving cre-
a tu re. On ce the wa ters are un der con trol, they are no lon ger a thre a te ning 
and cha o tic for ce any mo re, but thanks to God, they be co me the so ur ce and 
su sta i ner of li fe. God or de red the cha o tic wa ters in to li fe by gi ving ri vers 
and springs (v. 6). This is the ho pe of the psal mist- that wa ters will ne ver co-
ver the earth again (Keck et al. 1994: 55). “Everything is to tally de pen dent 
upon God’s ca re” (Ne u feld 1980).

3) vv. 14–23. For the first ti me, hu man kind ap pe ars in this po em. He re, the 
psal mist pla ces pe o ple among ot her cre a tu res, as a part of them (Ben son 2001).

It is not li ke in the Ge ne sis story, whe re hu man kind oc cu pi es a spe cial 
pla ce as the crown of cre a tion and is a re flec tion of the ima ge of God, in that 
the hu man kind is cre a ted and God pro vi des bread for all cre a tu res, in clu-
ding hu ma nity. In this psalm, the hu man has its pla ce in cre a tion, and God 
pro vi des food not only for pe o ple, but for all cre a tu res. Even the plants and 
ani mals in the high mo un ta ins of Le ba non re ce i ve eno ugh wa ter for the su-
sta i ning (NA BRE 2011). God sa tis fi es all: birds, tre es, go ats, and li ons.

We see that plants yield not only pro ducts for food, but al so for ple a-
su re and joy.

Cre a tu res such as “the moon” and “the sun”, too, ha ve the ir pla ce and 
ro le in the uni ver se. The two gre at he a venly bo di es we re wi dely wor shi ped 
in an ci ent ti mes, but he re they ha ve been seen as the Lord’s cre a tu res, who 
ha ve been ma de to ser ve the who le cre a tion (Keck et al. 1994: 555). God 
ma de the moon and the sun to re gu la te the ac ti ons of the ani mals and the 
work of hu man be ings. The se he a venly bo di es de sig na te the ti mes: day and 
night, when every cre a tu re co mes out for the ir “work“; ani mals to se ek the-
ir food; pe o ple to work for the ir food. The day is de sig na ted for ac com plis-
hing tasks, and the night for rest (Ben son 2001).

4) vv. 24–30. Again, the se ver ses af firm that God is the one who or ders 
the “cha o tic wa ters” (vv. 25–26). The se ver ses even af firm that the “gre at” 
sea, in all its po wer and mystery, is the han di work of God. In vv. 1 God is 
al so cal led “gre at”, but he re it is ma de un mi sta kably cle ar who has real su-
pre macy.

The cre a tu re “Le vi at han”, is ac cor ding to so me Ne ar East myths, a di vi-
ne mon ster who li ves in the sea. In Job. 41, this cre a tu re is an an ci ent type 
of cro co di le or an enor mo us sea ani mal (Keck et al. 1994: 556). But he re he 
is me rely a harm less cre a tu re playing in the wa ter.

Again, this psalm il lu stra tes that everything de pends on God. In due 
ti me, God pro vi des food for each and every li ving cre a tu re. Food is a gift, in 
Exo dus 16, it is re fer red to as “man na”. God not only gi ves food, but God 
al so gi ves li fe to every cre a tu re (Ge ne sis 1:2, 2:7.) The term “bre ath”, which 
is ru ah in He brew, me ans the li ving spi rit and re ne wing po wer of God.
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By God’s po wer, the cha o tic wa ters are tran sfor med in to the li ving co-
smos (Cal vin 1949: 146). If it, the bre ath, is ta ken away, “they die and re-
turn to the ir dust”. If God sends his spi rit again, they are rec re a ted. In 
ad di tion, God’s “fa ce re news the fa ce of the gro und”. The spi rit of li fe in all 
cre a tu res pro ce eds from God (Cal vin 1949: 147).

Of co ur se, the “bre ath of God” and “the ir bre ath” are not the sa me 
thing. Every iden ti fi ca tion of na tu res is avo i ded he re. As in the vv. 1–4, 
so me scho lars see Him so con nec ted with cre a tion that God and cre a tion 
are in fact synonyms; the for ces of na tu re and God’s su sta i na ble for ces are 
equ al. This kind of pant he ism is not pre sent in Psalm 104. It is mo re than 
cle ar that na tu ral for ces and sub stan ces do not sha re the sa me sub stan ce 
with God (Ben son 2001).

5) vv. 31–35. This part has a very “Do xo lo gi cal” cha rac ter. The psal-
mist’s wish is that God’s ru le will last fo re ver. “Glory” in this pas sa ge is 
as so ci a ted with God’s ru le and pre sen ce. The psal mist ho pes that his pra i se 
will last fo re ver and tri es to gi ve the who le of him self to God’s pra i se. Our 
who le li ves are me ant to be for the pra i se of God. He ho pes that his who le 
li fe will in so me way be co me so me kind of a re flec tion of God’s who le work 
and in ten tion for the re ne wal of the li fe of the world.

III) In ter tex tu al Analysis

I cho o se he re two ver ses which are con nec ted with ot her parts and bo-
oks of the Bi ble.

1) vv. 4: God is the Su sta i ner of na tu ral phe no me na;
2) vv. 14 and 27: God gi ves food.

1) vv. 4: “You ma ke the winds your mes sen gers, fi re and fla me your 
mi ni sters.”

The so ve re ignty of God is de pic ted very cle arly in this pas sa ge. He is 
the Ma ster of all the uni ver se and its po wers and for ces. His ru le is ab so lu te 
over every na tu ral phe no me non, such as: winds, storms, se as, fi res, etc. In 
the epi stle of Paul to the He brews 1:7, the sa me pic tu re is por trayed: “Ap-
po in ting the winds his mes sen gers and fla mes of fi re his ser vants.”

We ha ve the sa me ima ge in St. Go spels ac cor ding to Mat hew 8:24–27 and 
Lu ke 8:24–25, de scri bing the sa me event with Je sus and his di sci ples at sea.

As in Mat hew 8:24–27: “And then he stood up and re bu ked the winds 
and the sea, and the re was a gre at calm.” In Lu ke in stead of a sea the re is 
“ro ugh wa ter”, and the last ver se, 25b, is prac ti cally iden ti cal: “And they 
sub si ded and it was calm again.”
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2) vv. 14 and 27: “You ca u se the grass to grow for the cat tle, and plants 
for pe o ple to use, to bring forth food from the earth,” and “The se all lo ok to 
you to gi ve them the ir food in due se a son.”

The si mi la ri ti es are mo re than ob vi o us in the Psalms 145 and 147.
In Ps. 145:15 we read: “All lo ok to you in ho pe and you feed them with 

the food of the se a son.”
In Ps. 147:7–8 we read: “He ve ils the sky with clo uds, and pro vi des the 

earth with rain, ma kes grass grow on the hills and plants for pe o ple to use, 
gi ves fod der to cat tle and to young ra vens when they cry.”

The food in form of bread and wi ne is ba sic ele ment in hu man li fe. 
Thro ug ho ut the Chri stian per spec ti ve, they are “food” for eter nal li fe as the 
Holy Body of Christ.

Plants pro du ce wi ne and oil, a so ur ce of “strength”, “glad ness” and “shi-
ne”. Oil, from a symbo lic per spec ti ve, plays an im por tant part in sac ra men tal 
li fe. It is the symbol of Spi rit; God’s Spi rit which gi ves gifts that we need in 
spi ri tual li fe and in the fight with “fal len an gels”. Li ke in the old ti mes, the 
fig hter was oi led all over his body be fo re the bat tle to pre vent the enemy 
from catching him ea sily. Oil is al so a symbol of pri est hood and royalty.

In the Old te sta ment all pri ests and kings we re ano in ted by God’s ser-
vants by the hands of prop hets; who pos ses sed of that sa me Spi rit upon them.

Of co ur se, God do es not pro vi de food only for hu mans, but for all cre-
a tu res. God sa tis fi es tre es – “God’s tre es”. All cre a tu res are in vol ved in the 
food chain, and among them hu man kind, as well. Everything in na tu re is 
con nec ted to and de pends on each ot her. The re fo re, if one part of cre a tion 
is not in har mony with all the ot hers, the who le cre a tion will suf fer.

I un der li ned the words “to use“ – not to mi su se. Man is not he re, on the 
earth, to “do mi na te” (Gen. 1), in terms of ex plo i ta ti on and con sump tion of 
na tu re. He is he re to pro tect and cul ti va te this sa me na tu re, to be the “gar-
de ner” of na tu re to get her with God.

Food is a gift from God, just as in Exo dus 16, “man na” is the gift from He a ven.

IV) Wor ldvi ews of Cre a tion

1) A Hi sto ri cal Over vi ew

Ac cor ding to Gre ek tho ught, the Uni ver se is eter nal in its very na tu re. 
The ele ments, of which world con sists are per pe tual mat ter, chan ging forms 
and phe no me na. For Pla to it is just the “sha dow” of the real, spi ri tual re a lity.

So the re fo re, everything ma te rial is not worthy and sho uld be avo i ded 
as a ne ga ti ve form of exi sten ce. Gno sti cism and Ma nic ha e ism de ve lo ped 



267

Ne nad Si mić, Psalm 104: God’s Cre a tion and Eco lo gi cal Cri sis

out of the Gre ek phi lo sop hi cal fra me work. For them everything ma te rial 
was con si de red evil and sho uld be over co me by spi ri tual re alm, which was 
the only true re a lity.

Ori gen, who was in flu en ced by this wor ldvi ew, saw everything ma te rial 
as de gra da tion. So, na tu ral re a li ti es, even bo di es, ha ve an ex pli citly ne ga ti ve 
form. Not hing of this world is worthy, ne arly all is mo re or less dan ge ro us.

Au gu sti ne him self was in flu en ced by Neo-Pla to nism; he be li e ved that only 
spi ri tual things such as the soul wo uld sur vi ve in He a venly King dom. The re is 
no pla ce for ma te rial things in Pa ra di se, such as the body or a tree or a sto ne.

Pro te stan tism, and espe ci ally the Pu ri tans, ma de use of the first bo ok 
of the Ge ne sis’ cre a tion story to ju stify hu man do mi na tion over the na tu ral 
world. The Cal vi nists did the sa me, and this has con tri bu ted to the con-
tem po rary vi ew, that hu man be ings ha ve the right to ex plo it na tu ral re so-
ur ces; to do mi na te the na tu ral or der (Qu inn 1994: 83).

All of the se ide as ha ve had in flu en ce to what we to day call, “We stern cul tu re”.
Con cer ning all this hi sto ri cal “he ri ta ge” an ideal of We stern cul tu re, 

to day, has be co me “the pur su it of hap pi ness” – it is even en shri ned in the US 
Con sti tu tion (Zi zi o u las 1994: 28).

The words of an Ame ri can hi sto rian, Lynn Whi te, se em to be right 
when she says: “It is God’s will that man ex plo its na tu re for his pro per 
ends…. Chri sti a nity ma de it pos si ble to ex plo it na tu re in a mood of in dif fe-
ren ce to the fe e lings of na tu ral ob jects” (Whi te 2002: 7).

Con cer ning the abo ve-men ti o ned, the hig hest good in Et hics is the hap-
pi ness of con su ming and the ful fil lment of one’s bo dily ap pe ti tes. Everything 
that dis turbs this pur su it is a kind of sin aga inst hu man hap pi ness.

We all be gin to think that the world exists only to sa tisfy our every de-
si re and wish. But “the world is not the re to sa tisfy our de si res and of fer us 
ple a su re; it is he re for a hig her pur po se” (Zi zi o u las 1994: 29).

2) Ju deo-bi bli cal Con cep tion

The cre a tion of the world as a who le has been seen as an event. Sud-
denly, everything ap pe ars from a sta te of non-be ing un to exi sten ce, the so-
cal led idea of cre a tion ex ni hi lo. This im pli es that the world is a pre ci o us gift, 
which can be seen as good (Gen. 1) and worthy to sur vi ve and li ve in God’s 
King dom. God cre a tes the world be ca u se of lo ve, be ca u se He wants to gi ve 
exi sten ce to so met hing that ne ver be fo re exi sted; He wants to ha ve a re la-
ti on ship and di a lo gue with his cre a tu res. The fact that the world is cre a ted 
and that he exists, al so me ans that the sa me world is a pro duct of fre e dom 
and lo ve, and that he co uld not exist at all. This be ars an at ti tu de and be li ef 
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of de ep thank sgi ving to his Cre a tor. The be li ef that every cre a tu re of God is 
cre a ted for com mu nion with God is good when it is re ce i ved with thank sgi-
ving (1. Ti mothy 4:3–4), which le ads to re spect for cre a tion out of re spect 
for its Cre a tor. The re fo re it do es not fas hion an idol out of cre a tion it self.

The per son who lo ves the cre a tor of a gi ven work can not be dis re spec-
tful to wards it nor ma li ci o usly harm it, but cer ta inly do es a per son not wor-
ship it whi le dis re gar ding the Cre a tor (Ro mans 1:21). Rat her, by ho no ring 
the cre a tion, one ho nors its Cre a tor.

“Sin aga inst na tu re, the re fo re, is se ri o us not only be ca u se it in vol ves 
dis re spect to wards a di vi ne gift, but al so – and ma inly – be ca u se it ren ders 
the hu man be ing in ca pa ble of ful fil ling his re la ti o nal na tu re. Hu man in di-
vi du a lism go es hand-in-hand with sin aga inst na tu re: eco lo gi cal cri sis be ar 
elo qu ent wit ness to that” (Yan na ras 1991: 49).

Sin dis torts this re la ti on ship. Sin in clu des both a wil lful tur ning away 
from God and the syste ma tic de struc tion of God’s cre a tion. It is a strug gle 
to re no un ce my ego cen tric ten dency to see everything as ne u tral ob jects, 
su bject to my ne eds and de si res. I tran spo se the axis of my li fe from my ego 
to my re la ti on ship with the world that is sur ro un ding me. That’s why I am 
be gin ning to re spect what sur ro unds me, my re la ti on ship with the world 
be co mes then an in di rect re la ti on ship with God.

Thro ugh di rect con tact with the cre a tion, de ri ving its be ing from God, 
we par ta ke in its sac red ness (Yan na ras 1991: 51).

In this way, hu man be ings are al so co-cre a tors with God: in part ner-
ship with God we “re-cre a te” the world. So the re sho uld be a pri estly cha-
rac ter to everyday li fe, of fe ring to God his cre a tion: “For all and on be half 
of all” – as we say in every Li turgy.

V) Con clu sion

In stead of sum ma ri zing the who le pa per, I wo uld pro po se so me short 
tho ughts:

— Every Li turgy-Euc ha rist of the Church con ta ins prayers of thank sgi-
ving to God for cre a tion. In Gre ek the verb eu ha ri sto – εὐχαριστώ – me ans 
to thank so me o ne for so met hing. Et hos of thank sgi ving and do xo logy sho-
uld be co me part of our daily li ves just as in Psalm 104; “I will sing pra i se to 
my God whi le I ha ve be ing”.

— Everything that exists is thanks to God’s lo ve, which su sta ins all be ings.
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— Ha ving that et hos of thank sgi ving and do xo logy, we will ha ve dif fe rent 
usa ges of the world; dif fe rent at ti tu des to wards cre a tion. We will uti li ze the 
re so ur ces of the earth in ways that are be ne fi cial to all.

— This Psalm te ac hes us how to ha ve that po si ti ve at ti tu de to wards 
everything cre a ted and ma te rial. Thro ug ho ut the hi story of the Church, 
many ti mes has hu ma nity fal len in to temp ta tion of tre a ting everything ma-
te rial and bo dily as ne ga ti ve and ne glec ting it. Even the sa ints re gar ded this 
ma te rial world as so met hing to esca pe out of.

— To day, in ti mes of gre at en vi ron men tal di sa sters, we sho uld re-read 
again and again, very ca re fully, what the psal mist has to say; that He is the 
Lord and Ma ster of na tu re; that He is the Su sta i ner and Gi ver of food and 
li fe, but eter nal li fe as well.

— We just need to be, for what pur po se we we re cre a ted, pri ests of na tu re.

* * *
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пСа лаМ 103:  
бо жи ја тво ре ви На  
и еко ло шка кри за

Не над Си мић
Гра ђе вин ска шко ла, Бе о град

Ап стракт: Пса лам 103 нас учи ка ко да има мо ис пра
ван став пре ма све му ство ре ном и ма те ри јал ном. Кроз 
исто ри ју, у Цр кви су се на жа лост ја вља ли не га тив ни 
ста во ви пре ма све му што је ма те ри јал но и те ле сно. Да
нас, у до ба ве ли ке еко ло шке кри зе, тре ба ло би да из но ва 
па жљи во иш чи та ва мо ре чи псал мо пи сца и да ис тра жу
је мо ње го ву по ру ку. За пра во би тре ба ло да бу де мо оно за 
шта је смо ство ре ни – све ште ни ци тво ре ви не.

Кључ не ре чи: Пса лам 103, тво ре ви на, еко ло ги ја, еко
ло шка кри за, тек сту ал на ана ли за.


