YIOK: 27-242.5-277
26-1 ®unoH AneKCaHIPHjCKH
27_1"0" .

Teonomxku nornenu / Theological Views
ToguHa / Volume LI

bpoj / Issue 2/2018,

cTp. / pp. 219-232.

PUI0HOB 1TPUKA3 KAMHA
Y TYMAUERY KIBHTE ITOCTAIBA

Muian Rocrpemenuh* Auiciapaxin: Kopityc unonosux gena x0ja ce ogHo-
Uncmuinyia 3a Hosu 3aseii ce Ha tmymauewe Kwule Hociiarnda cagpiu umehy
Teomowiku paxynitiei 0CTanol UPUMETHHO UHTIEPECOBArbE 30 Ka‘unos JIUK U
Yuusep3uideiia y Bepny geno. Tymauehu ognomxe u3 Ilocitl y ceojum genuma

Quod Deterius Potiori Insidiari Soleat, De Cheru-
bim, De Sacrificiis Abelis et Caini u De Posterita-
te Caini @umon u3 euuie yinosa ouucyje Kauna, xoju
3001 HegoCTUATK A 00IHAHCKe CBETUTIOCTAU OCTdje 0g80-
Jjer og useoprol upunyuiia godpa. Osdj pag ipegciua-
87a CKytmeH tpeineg GumoHosux ofiuca u fiopeherna
Kauna ca uctiopujcxum suunociiuma, Gunocopckum
ApasyuMa, dcuxonoukum ciaruma. ITocedna iiaxra
¥ pagy uoxnawa ce gujareximuyu usmehy Hapyuucoug-
noi Kauna (pidavtog) u weiosoi cedermwyoma, u Asema,
Koia Dunon otiucyje peujy piA60eog.

Kmyune peuu: Kauu, Asemw, Dunon, Kwuia
nocinara.

Arneropujcko TymMauemwe OHONMHjCKUX TEKCTOBA KapaKTEPUCTHUYHO 3a
onyc dunoHa AseKCaHIPHjCKOT MTPENMET je DpOjHUX CaBPEMEHUX CTyAWja U
uctpaxkusamwa.' Cam OUIoH, NpUNagHUK jeJTMHCKOT jynanu3ma, udje he cra-

* milan.kostresevic@gmail.com.

! Crynuje koje je MPWJIMKOM YIIO3HaBawka OBE TeMe HEONXOJHO KOHCY/ITOBATH Cy: M.
Alexandre Jr., ,The Power of Allegorical Interpretation in Philo’s De Abrahamo 107-132*, y:
Euphrosune 26 (1998) 35—-48; L. Bochet, ,Un philosophe juif premier siécle: Philon d’ Ale-
xandrie“, y: O. Flichy / G. Comeau / P. Vallin (yp.) Le milieu du Nouveau Testament: Diversité
du judaisme et des communautés chrétiennes au premiersiécle (Paris 1998) 52—67; T. W. Kang,
Wisdom Mythology and Hellenistic ,Paideia“ in Philo: a Case Study of ,De congressu quaeren-
dae eruditionis gratia’ (Claermont Graduate University 1999); A. Kovelman , Continuity and
Change in Hellenistic Jewish Exegesis and in Early Rabbinic Literature, y: Review of Rabbi-
nic Judaism 7 (2004) 123—145. Ha cprcKkoM je3rKy 3Ha4ajHo je cnoMeHyTH cTyaujy: P. Kybar,
+AJleropesa — sHaueme 'c oHy ctpany cnosa’”, y: P. Kybat, Tpatosuma tiucma I1: Citiapu caees:
peuenyuja u Koniexcwiu, (beorpan, budnujcku uacruryr 2015) 87-206.
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panamrteo ®panny Hopbepr Knaju 300r usysetne remarcke, punocodcke U
KIbWKEBHE UCITPEeIVIeTeHOCTH Ha3BaTH CUCTEMOM 0e3 cuctema — systemloses
System (Klein 1962: 78) 00M/IHO Ce KOPUCTH aIeTOPHjCKUM METOLNOM TyMa-
yewa [Iucma octajyhu MpuTOM Mo CHaXKHUM HMHTENEKTyaJTHUM YTHLajeM
Cpenmer mIaToHu3Ma Kojum je duo okpyxeH (Kovelman 2004: 140).

OpuruHanHa cTpykTypa OUIOHOBOT aleropujckor komeHrapa Kruie
fioctiard OoyBeK je 30ymHBala UCTPAXKKUBAYe. 3alITO Ceé TyMadyewe Offjel-
HOM Harso 3aspuwasa ca 17. nornasmeM Krnuie tiociiarwa (wnm ca 20. ca
BUILECTPYKUM H3JameM nena De Somniis)?? 3alITo MOCTOje Tako BeTUKe
Mpa3HUHEe Y JIeMaTCKoj 0dpaau U 300T yera ®WIOH Yy KaCHHUjUM TPAKTaTH-
Ma OACTyMa O]l TyMauewa Mo MPUHIUMY ciiux 7o ciux? Ha xoju HauuH
ce usrydseHa ®unoHoBa fena, a HapouuTo Ilept aplBudv u Ilepi Stabnrdv
yKJamnajy y MpeocTaau KOpIyC heroBux nena?

Onrosop Ha Heka OJf OBUX NHUTama BEPOBATHO HHKana Hehe OutH ca
curypHourthy pat. Anu, I'peropu CTepyiMHI, HOBO3aBETHHUK Ca YHUBEP3U-
TeTa Jejn, HeaBHO je MOHYOHMO HOBe MoryhHOCTH, dokycupajyhu ce Ha
aHanu3y TaKO3BaHUX CeKyHIApHHUX npearoBopa. OBa merona omoryhasa
NaXXbUBUM YUTAOLUMA Ia KopucTe PUIOHOBE peuu 3a Ipylnucame YeTH-
pu nena op De Agricultura no De Sobrietate (Sterling 2012: 60—63). Hemro
kacHuje meno, De Fuga et Inventione Takohe caapXu U MOBpaTHY pede-
penuy Ha De Congressu Eruditionis Gratia, kao u Quis Rerum Divinarum
Heres Sit u De Somniis. Anu oBa ABa MOCJIe/Ilkba TPaKTaTa OJHOCE CEe Ha fena
KOja Cy JaHac U3rydspeHa. YKYIHO IIeCT TpaKTaTa aleropujCcKor KoMeHTapa
CaZip’KM CEKyHIapHe mpeiroBope Koju HaMm oMmoryhasajy [ia 3ajelHO rpynu-
IIeMO U TeMAaTCKH TOBEXKEMO JIBa WK Bulle PUIOHOBUX Jiena.

CrepnuHr cMaTpa Aa kopuinhewe CeKyHIapHUX TpaKTaTa MpeAcTaB/ba
L Hampenak“, U NayKJbUBO MpeJiaxe, 1a JeMaTcka odpajia TpakTaTa y ofpe-
henoj mepu ofjammaBa ynorpedy CeKkyHZapHHMX Hpearosopa. To moxe
OWTH TaUHO Yy CTy4ajy HEKUX Ol HABeJeHUX TPaKTaTa, alk He BaXkKU 3a CITHY-
He npenrosope y genuma Quis Rerum Divinarum Heres Sit unu De Fuga et
Inventione, Tne ce y 0da mena odpabhyje Buie nemarckor Mmatepujana. Cto-
ra Hyje 0e3 pasyora [ja ce y Haylld YBPEXUIO MUILJbewe 1a je PUIoHoBa
HaMepa ca CeKyHJapHUM INpeArosopuma dusa fa MoBexe IBa WM BHUIIE
YCKO Be3aHa TpaKTaTa, HAPOUMUTO HA MOYETKY HOBUX €r3ereTcKux O/I0KO-
Ba.(Sterling 2012: 62) CexyHnapHHU IpearoBopyu oMoryhasajy rpynucame
OHOTa IITO Cé OOUYHO Ha3uBa ,OyIUIMM TpaKkTaTUMa" Ha cienehu HauuH:

2 dunoHOBO TyMauewe Kwuile flociiawa 3aBpliaBa ce HauMe ca Iloct 17, a mocnen-
Be Teo Kkoje je ce daBu Kwuiom tioctiara je De Mutatione Nominum. Tex he meno De
Somniis HewTo kKacHUje dUTH onet nocseheHno remama u3 Knuie ITociliarwa KOHKpeTHUje
JaKkoB/bEBOM CHY.
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* De agricultura / De plantatione
 De ebrietate / De sobrietate?
* De congressu / De fuga

Bynyhu na ®unoH Hyau cexyHAapHe MPeAroBOpe y caMo LIecT Tpak-
TaTa aJerOpHjCKOT KOMEHTapa, a OHU Ce I0jaBibyjy KacHHUje y 30upuy,
noTpedHO je MOTPaKUTH JIpyra 0djallikema 3a HeroBo HEKOpPUIThewe Y
paHUjUM TpaKTaTUMA.

Hako je CrepnuHrosa treopuja na ce ®PunoH Buile popManusyje rpy-
MHUCAKEM HETOBUX TpaKTaTa MO CEKyHIApHUM NpeNroBopuMa NMpUXBa-
T/bUBA, YOWBHUBO je Takohe Ja McTa CTPYKTypasiHa TeHAEeHIUja MOCTOju
YaK ¥ y PaHHUjUM TpaKTaTUMa ajleropujckor komeHrtapa. [IpBo, nodpo
je mo3HaTo 1a cy Leg. 1-2 ucnpBa mocMaTpaHU Kao jeqHO JIeJio, Kao Uy
jepmenckoj Tpaguiuju (Cohn 1899: 393.395), npeMa yuemy fakiie, UMa-
MO IyIUIM TpaKTaT Ha MO4YeTKy PUIOHCKOT KBapTeTa (OPUIMHAIHO Leg.
1-4). Ha TpeHyTtak hemo npecko4uTy Tpakrtatr 0 KauHy u 3agpxatu ce
Ha De Gigantibus u Quod Deus Sit Immutabilis roe Takohe umamo ciy-
4Yaj KOju UCTpa’kKMBayd YIJIaBHOM CMaTpajy OyIUIMM TpakTaToM (Runia
1987). Mako HeMa CeKyHIapHUX NMPEAroBOpa y OBUM JeluMa KOju OH
¥x (GOpManHO MOBe3asny, KbWKEBHE OMJIUKe U aHTUYKO Hacinehe 3ajen-
HO yKa3yjy Ha TO Jla UMakK jecy yCcKo nmose3aHu.! Ako cedu 103BOIMMO fa
NPETIIOCTaBUMO Jia Cy /iBe KmHure Ilepi S1aOnk®@v OPUTHHAIHO TEMAaTCKH
npatune Gid. u Deus., kao wto KoH npefnaxe, oHAa HUCMO UMaiy joul
jemaH KBapTeT TpaKTaTa, 0Baj MMyT UCTAKHYTH, CAMOCTAIHU U €r3ereTCKU
ook (Cohn 1899: 397).

Bpatumo ce Ha Tpaktare o KauHy, rge takohe omer mocToje 4eTu-
pu nmena. Hema pasnora ma mpeTnocTaBUMO 11a je ®unoH Mkaga Hamucao
3acedHo peno o [locr 4, 456—7. ®uinoH 3anpaBo HUKaAa U He ynyhyje Ha 4,
6. Ykonuko OM ce MpUMEHNO UCTH 0Dpasall AyIUIMX TpaKTaTa Ha IMOYeTKy
KBapTeTa, oHAa Cher./Sacr. Takohe Tpeda yWTAaTH Kao AYIUIU TPAKTAT.

Y TemaTckom cMmucity, Agam ¥ EBa cy KOMIIEMEHTapaH nap, OJHOCHO
voig U aloOnoig (Kybdar 2015: 143). CTBapame CBaKOr Off BUX C€ KOHTHHYH-
paHo odpahyje y Leg. 1-2.° Takohe, KanHa u ABesba Tpeba YMTATH Kao Map,
10 @ilavtov U 1O @IAoBeov doypa. ABems ce y Cher. IOMUBE CaMO jeTHOM,
y uuTaty npumapHe dudnujcke reme (Cher. 40). Crora je noTpedHo y3eTu
y pa3matpame u De Sacrificiis Abelis et Caini na 6u ce nouuio o KauHoBor

3 ®WIOH JofIaje CeKYHAApPHM MPEAroBOp Ha MoueTky Ebr. KOju ce OUMITIENHO OJHOCH
Ha De Plantatione.

4 3a reHepasiHu YBUZI Y TEMY, KOHCYJITOBAaTH ONUIMPHUje CTyAUje Ha oBy Temy: Cohn
1899; Morris 1987; u HewrTo ckopuje, Royse 2009.

*Leg. 1 o cTBapamy yMa ¥ Leg. 2 0 cTBapamwy nepiuernuuje o ocehajuma.
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KOMIIJIEMEHTApHOT MpUHIUNa. To 3Hauu 1a MOKeMOo CJTI000JHO Jia IPeTIio-
CTaBUMO JIa ITOCTOjU yCKa Be3a u3Mel)y oBa IBa TpakTara.’

[Ipeoctana nBa tpakrarta, Quod Deterius Potiori Insidiari Soleat n De
Posteritate Caini daBe ce yHyTpalImboM H0pOoM U CyIOMHOM OIHM3aHAYKUX
NpPUHIMNA Y Ay, AKO je OBa MPETNOCTaBKa TauHa, OHAQ alerOpHjCKH
KOMEHTap MOYMKE Ca YeTHUPH erserercka 010Kka off KOjUX Ce CBAKM CaCTO-
ju Of 4eTHpHW OpUTHHAIHA TpakTaTa. HakamocT, HAKOH OBOTa HHUje MOry-
he ucTpaxUTH CTPYKTYpy Tymadema 300r npa3HuHa y OUTOHOBOM TEKCTY.
AV 4MHH Ce [ia je pasyMHO MPeTIoCTaBUTH Aa OUIOHOBA YETBOPOCTPYKaA
(opmyna oymimnx TpakTrata HUje CiaydajHa.

duronosa canka Kauna y De Cherubim

Mehy npBum ®unonosum KoMmeHTapumMa Kwule fiociliarwa, Hamasu Ce U
nesio nosHatHje kao De Cherubim, nofieJbeHO Ha JIBa jeiHaKa Aesa. Ilorma-
Bba 1-39 cy nporpecusHa erseresa Kwule tiocwarwa 3,24,” 1ok Cy noria-
Bba 40—130 ersere3a IToct 4,1.8 ExcrtiuTHO TyMauewe KanHa mounmse
y Cher. 53, mTo 3Hauu jia ce rotoBo 60% (448 om 756 cThxoBa) TpakTaTa
0aBu KanHOoBUM 3Hayajem. PWIOHOB LIWJb je 3ampaBo [a INIaBHY (QUTYpPY
yBeIe y Tako3BaHy Tpwiordjy o Kanny. me KauH ce nmoHasspa OKO Iue3fe-
ceT u 1wecT nyTa of Cher. 1o Post., u caMo feceT MmyTa Ha APYTUM MECTUMa y
aneropujckom komeHtapy. Ca ABesbeM je joll TOpH CIIy4aj, jep ce BaH KBap-
TeTa MOMHKE CaMo jegHoM (Migr. 74), 1 HUjeTHOM y HEKOM O]l HETOBUX
Ierna Be3aHUX 3a CUCTEMATCKy eKCIo3uIHjy MojcujeBor 3akoHOaBCTBa.’

¢ OBIe HABOIHMMO er3ereTcKe Bese, Kao IITO Cy Peli MOPATHHUX NaTpHjapxa (ABpaaM, Jakos,
Hcax u Mojcuje, pen Koju ce MoXke NpUMeTUTH camo aBanyT, Cher. 40—41; Sacr. 5-10), JIad u
¢papaoH kao thnosu Kaunosor kapakxtepa (Cher. 67, 74; Sacr. 46—48), Aspaam u mohuuk (Cher.
106;Sacr. 59), mpupona decrusana (Cher. 86—87; Sacr. 63), u bor xao yspok (Cher. 124-27,
Sacr. 92-96). Uako ce oBe napasesie He OJHOCE CAMO Ha TpaKTare, CTPYKTypa (HUIOHCKOT apry-
MeHTa Hau3req yKasyje Ha MoryhHocT ja ®uiioH kenu ja oHe Oymy y3ajaMHO HHGOpPMaTHUBHE.

7 Texcr LXX rmacu M v3arHaB yoBeKa IMOCTaBU MpeJ] BPTOM eIeMCKHUM (U MOCTaBH)
XepyBHMa C IUIAMEHUM MayeM, KOjH ce BHjalle U TaMO K aMo, a 4yBa IyT Ka OPBETY Of
KHUBOTA" (kai ¢E€Bake TOV ASap kal katdkioev amévavtt Tod apadeioov T TpLi (kai Etak-
ev) Ta XepouPiy kai ThHv @hoyivny popgaiav THv oTpegopéviv puAdaoey Ty 630V Tod §HAov
16 {wig), §§1—-10 majy Tymadema riarona ,u3rHata” (é&¢Pale), §§11-20 o mpemmnory ,mpexn*
(dmévavTt), a §§21-39 o xepyBUMY M IUTaMEHOM Mauy.

8 40-52 o ,mo3HaBawy" cBoje ,keHe", u §§53—-130 o ,Kanny."

9 Ty ce npe cBera Muciu Ha: De Opificio Mundi, De Abrahamo, De Josepho, De Vita
Mosis, De Decalogo, De Specialibus Legibus, De Fortitudine, De Caritate, De Poenitentia, De
Praemis et Poenis. HapasHo, u Kaun u Asess ce y Quaestiones et Solutiones in Exodum noja-
BIBYjy y onmpeheHHM macycrma, aiu ce Takohe HU3 aleropHjCKUX KapakTepa He TIOMUBbE Y
HaBeIeHUM JienuMma, yibyayjyhu Jlaba, Apona, apaoHa, UTa.

222



Munan Koctpeuresuh, ®unoHos nprkas Kauna y Tymauewy Krnule fociiarna

Ha camom noueTky Leg. PMIoH faje apXeTUIICKO U IICUXOIOLWKO TyMa-
yewe [loct 2—-3. AgaMm je, mpema meMy, YM Koju ce popMupa y AylUH, a
EBa mpencTaBba MMIUIAHTAUMjy MNepuenuuje o uyanma. Pahewe yma
KOju nmokpehe oBa 4yna, WTO je mpuKkasaHo y Cher., jecTe HAPLUUCOUTHOCT
(Kaun), koja mpeTxoau JofaBawy TeHAEHIHje Jby0aBu npeMa bory (ABes)
y Sacr. 3a duioHa je oBa aneropvja YHUBEp3ajaHa ¥ MpOrpamcka, WTo ce
IEMOHCTpPUpPA Y HEKUM CEKYHIApHUM TeMaMa Koje Cy LUTHpaHe Camo Y
TpakTaTiMa 0 Kawny. bubnujckm (M MCTOpPHjCKH) JTUKOBU KOjU [oJase
nocyie KauHa v ABesba MpeJICTaB/bajy TUIIOBE JbYIH KOju y Behoj win Mam0j
MepH Hoce TeHneHIWje KanHa 1 ABersa y CBOjUM [ylIama.

A) KannoB Hanpejaxk

De Cherubim 6u morao fa ce yuTa Kao yBoJ y ®unoHosy , Tpuonorujy
o Kauny" (Sacr., Det., Post.,), koja cumdonusyje mytoBawe nyure. CBaku
TpaKTaT y pa3InYUTUM CTUXOBHMMa pa3BHja OCHOBHE HJeje KOje Cy IocTa-
BbeHe y Cher. KauH je Hajnpe yBeleH Kao HeTaTUBHU MPOJYKT CycpeTa yma
(Amamosor) ca nepuenuyjom o yynuma (Esa). ITomTo meroso ume 3Hauu
LrnocemoBame”, KanH cumdomu3yje HapIUCOUTHOCT, MEHTATHY D0/1eCT Koja
je TUMMYHA 3a YOBEUaHCTBO. Sdcr. oAroBapa Ha KamHoBo ydehewe paha-
wBeM ABespa, OBHOCHO ,yoeheme spybaBu npema bory” (Sacr. 7). baw xao
wto bor faje ymy nepuenuujy o 4yJivma, OH Takohe Mopa Iywu fatu Ase-
/pa. Mehytum, npe Hero wTo TO ypanu, Kaun mopa Hectatu. Takas npe-
OKpeT Ha ,,0H je MOpao Aa mopHece* u3 CenTyaruHTe, HajJa3u ce Camo y
®unonosum Tpaktatuma (Sacr. 1-10).

Wnax Quod Deterius Potiori Insidiari Soleat KOpucTH Beoma JIpyrauuju
mogen. KavH u ABesb Cy jolI yBEK JBOCTPYKH NMPUHIUIHN KOjU CE Halase y
Iyuy 1 Bozie 6opdy 3a mpeBnacT HaJ, yMOM. AT OHHU Cy TaKohe nojequHIn
KOjH Ce 3a/IaXKy 3a CBOja pecrneKkThBHa cTaHOBUIITA (Det. 32). Kaun noky-
IaBa JJa CTEeKHE MPEeJHOCT CBOjUM CO(PUCTHUUKUM Pa3MHUILUbalkeM, 3acie-
wovyjyhu ABesa ,MoryhHoCTUMa U MpWIMKaMa“, a He UCTUHOM. Y odpa-
30BHOM CMHCIy, IOWITO ABe/b HHje UMA0 JOBOJBHO 3HaWa O ,YMETHOCTH
jesuka“, Tpebasno je ga ce He ymyiwTa y pacnpasy (Det. 36).

C mMopaiHe Tauke ITIeJUIITa, Ka0 HEKO KO Hampenyje (mpokontwv), OH
Hyje Oro cipeMad, Te je Tpebano na NOHU3HO Oyne onpesaH (eVA&Beta, Det.
45). Y cBakoM Ci1y4ajy, ynpKkoc ABe/b0B0j OTpaHUYeHOCTH, bor My je nomao
y nomoh (Det. 47). Kann mucnu fia je ydouo Asema (adtodv), anu je 3anpaso
ybuo cebe (avtdv, Det. 47).1° TTowrTo ce ofpekao MOPATHOT XKHUBOTa, KanH

10 uoH OYHINIENHO TyMauX OUOMHjcke TeMe Ha ciefehy HauuH: kai avéotn Kaw émi
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HeMa 13bopa Hero [1a ce CBOjeBOJbHO pacTaHe of ayuie, jep ce CUT mocTa-
B/ba Ha ABesbeBO MecTo (Post. 10).

Hame, De Posteritate Caini nouuse kao U De Cherubim, pacipaBibambem
0 M3THAHCTBY ,MIpen” moxebHUjoM Jokayujom.! Ha kpajy, Kaun ce omBaja
0J OCTa/IUX U Off CTaOUIHOCTH U ofpeheHe CUTYPHOCTH y T03HABaby 3eMJbe
Hon (,0auame").!? TTomro Hema mpaBux yoehewa, KauH je ocyhen ma myta
KpO03 MyCTUBY aKkaIeMCKOT CKeNTULIM3Ma, YBek Tpaxkehu, anu HUKana He
Hanmasehu mygpoct. ¥ ToM TpeHyTKy bor caommurasa KawHy: YHHBEP3yM
cam ucnyHro Codom. Ja ToO YMHUM jep caka/beBaM PALlMOHAIHY MPUPOITY,
na dbucte Moy npehu U3 HYKEr CBeTa CTPACTH Y TOPHU CBET BPJIHHE IIe
hy Bac Ja nmpenBoguTu Kopak mo Kopak. Ja, KOju caM MOCTaBHO MyT KOjU
BOZM Y HEDO M IMEHOBAO ra Kao MyT 3a CBE TOHU3HE AyIle, TAKO d HE YMPY
IOk 1o weMy rase (Post. 30—-31; mpes. MK).

[Tomwrto Kaun Hanymrta Egen (6p0og kai Ogiog Aoyog) v opnasu y Haun
(,Hemup“) (Post. 32), werosa ’keHa HUje crenu@UIHa BpIMHA, Kao IITO Cy
oune ABpaamoBa, McakoBa, JakoBmeBa U MojcujeBa (Cher. 40—4), Beh je
»CIIOCODHOCT HeODMYHOT pasmulbama” (Post. 35). To ra HaBoowM a HUTHPA
[TporaropuHe XBanocIese: ,90BeK je Mepa cBux ctBapu”!® (Post. 36). OH cTo-
ra IIpaBy IOTOMCTBO Koje he TUUNUTH Ha mera, novyesid of EHoxa, koju ce
TyMauu Kao nap ymy (EHox 3Haum , TBOj map“). Ce nok He fohemo no EHoxa,
He MpOHana3sumo ,Hany“.'" KauH nmouumwe MpeTeH3ujomM U 3abydrbeHolhy
y CIIOCODHOCTH yYMa, U 3aBplliaBa paCTaHKOM, M30JI0BambeM cede o Hale U
€TUUKOT HanpeTka. HakoH 0BuX 0CHOBHUX ®WI0HOBUX ITprKa3a KavHa kpo3
TpakTare, pokycupahemo ce Ha Tauke Koje je mocedHO HaIIacuo.

b) Tunoromku Kann

Hako ce moHekay kaxe n1a ®wioH He mpakTHkyje Tunonorujy (Gopelt
1982: 50; Kanengiser 2006: 230) u nako TO MOKe DUTH TAa4HO y MaTPH-
CTUYKOM CMHUCITY, DUIIOH peOBHO KOPUCTH TUTIOG U IETOBE NEPUBATE Kajia
rOBOPH 0 ,,00pacuy moHaurama“."* 3a dunona, Kaun numMa apxeTHIICKy yi10-
ry. OH je mIpBY KOjU MMa HEMOKOIED/BUBO CaMOIIOY3[alke Y JbYACKH HAIop
Y pesynTare. KavH nocMarpa nepuenuujy 4ysia Kao jeJuHO CpeCcTBO OCy-

ABeX 1OV 40eA@ov avTod kai dmékTelvev abTOV (a He avtov) (ITocT 4,8).

" Tloct 3,24 u 4,16 ce Tymaue 3ajenqHoO

12 Post. 22. O TeMH CTadDWJIHOCTH, CBENPUCYTHOT y KaWHOBHUM TpaKTaTHMa, BHUOETH
Graffigna 2004.

3 Ymopenu Takohe ca [Tnatonosum Thaet. 152a.

4 dunoHoBa etumororyja Enoxa je ,Hazma“ (Det. 139)

15 3a doxyc Ha KanHy 1 ABesby Kao TUIIOBUMA TMYHOCTH BUAeTH nocedHo: Najman 2003.
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Iie, a JbyICKO MCKYCTBO Kao jeOJUHU KPUTEPHUjYM 3a UCTUHY. OXOI0CT OBOT
THUIA JIMYHOCTH KYyJIMUHHUPA y CBOjEBPCHOM aTEUCTHUKOM XyMaHHU3MY, KOjU
CedUYHO M [EeTHHACTO NMOCMAaTpa CBe CTBApPW Kao HEYHje ,BIaCHULITBO"
(Cher. 67—76). JIukoBH Kao 11TO je KanuH Benuyajy cede kao Y3pok U 03BO-
/paBajy na bor Dyne myku MHCTPYMEHT. Y TOM CMUCITY Ce OHU KBaTUDUKY]y
Kao ,aTeUCTH" y aHTUIKOM CMHUCITY.'®

®uoH npoHanasu Tparose 0 KanHy kpo3 uctopujy. Anexcannap Benvku
j€e BepoBao fia Cy CBe CTBAPH Y CBUM IIpaBLMMa y BETOBOM BIIACHUILTBY, Kayke
®wusion (Cher. 63). [TpoTaropa je u3jaBHo a je ,,40Bek Mepa CBUX CTBapH" U
CBa 4yJla CMaTpao JapoBuMma JbyAckor yma'’ (Post. 36). Mehytum, mutono-
mku Cusnd cyxu kao 1odap MpuUMep KasHe, jep je 3ayBek ocyheH Ha Texak
pazn 30or cBoje oxonoctd (Cher. 78). ®unoH Takohe nmpoHanasu noxynapHe
TUIIOBE JTUYHOCTH Y budnuju, xao wro cy Mcas u papaoH. Cee 0BO Cy KOMH-
je HampassbeHe 10 KanHOBOM Kasyrry. Tema TUIOBa JIMYHOCTH je Y MOTITYHO
obpameHa y Post. roe ®unoH onucyje ,,IOTOMCTBO" KanHOBOT JIMKa.

B) ®unocodcrun Kaun

Ocum 1WTO Mpencrasba TUIOBE TUYHOCTH, KanH Takohe Moxe npen-
CTaB/baTU HU3 morpeurHo cxBaheHux @unocodckux npuHuuna. OunoH
Hamajga Enukypa, akageMcKor CKeNnTrKa, Na Yak ¥ NepUNaTeTUYKe Tpagu-
[IMje Kao WTO je moBe3aHOCT ca KauHoBUM nynuinoM. [lakie, YMHU ce Aa
Kawn nmpencrasma cBako dmwiocodcko Havyeno kojem ce OUIoH MPOTHBH.
IemoHcTpupajyhu ma cBa soma duiocoduja Boau nopekno on Kavna, u
roBopehu o cnuputyanHoj ocynu KanHa, PUnoH Moske y KOpeHy a cacede
XYMaHHCTHUYKEe TeHIEHLHje.

Enukypos cTas je, no ®UIOHOBOM MHULLLEWRY, jefHAK 0€300KHOCTH U
tamtuHu'® (Cher. 2; Somn. 2,50). TlomTo Cy ce enuKkypejiy onBojunu bora
W3 MaTepHjaqHOT CBETA, OHU Cy BEPOBAJIM [ia je IepLemnnyja yysaa BPpXOB-
HO 100PO, a JBY/ICKY UHTYHITHjY Cy TIOCMaTpaIk Kao CTaHaapa 3Hama.'? 3a
®unona, dpunocoduja npencrasmpa gap ca Heda, a OOTOBOPHOCT JBYACKOT
yMa je fa je jegHOoCcTaBHO mpuMH (Spec. 3,185). dunon nume y Leg. 3.30:
MHorm TBpIe na CcBe Ha CBETY HacTaB/ba ayTOMATCKU €3 MKAaKBOT BOJU-

160 KanHOBOM THITY Kao aTeuCTH ynopenuru Leg 3,33; Sacr. 69; Post. 52.

7-0OBo ykasyje Ha ytuuaj Ilnatona (Theaet. 152a; Crat. 385e) u Apucrorena, Koju je
[TpoTaropy nosesuBao ca JOKTPUHOM fia je epLennyja dysa jefHaka sHamy (Met. 4.5.12-15).

8 MarepwujanHu (hokyc emuKypejania TUPEKTHO Ce Hamana Ha modeTky Post. anu je
TEMEJb JABHO I1OCTAB/bEH.

19 0 dunoHY W aHTHYKOM eNMUKypeusmy BupeTH: Booth 1994; Lévy 2000; Ran-
nochia 2008.
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Ya, U Ja JbyACKH MO3aK CaM I0 cedu MOXKe CTBOPUTH YMETHOCT, TEXHe,
3aKoHe, 0duyYaje, rpahaHcke MOCIOBe, ¥ MUTaka NOjeITMHAYHE U 3ajeTHAY-
Ke TpaBJie, Kako 3a Jbyjie, Tako U 38 UPAllMOHATHE JKUBOTUIE" (1TpeB. MK).

dunoH npensubha ga je kacHuju KnumeHToB cTaB fa je dunocoduja 3a
I'pke map ox Bora, bamr kao mito je 3a JeBpeje MojcujeB 3akonux (Wolfson
1968: 143). TIpema TOoMe, ofdanMBamke DOKAHCKOT TIopekia dunocoduje
Y CaMOCTJIHO TPaXKEHE pPasyMeBama NPENCTaB/ba KPLIEHE OPUTHHATHOT
NpUHLMMNA 3Hawa. PunoH nuta y Cher. 77 ,Illta moxe dutn Behu Henpuja-
TeJb OY1LIX HETO OHaj KO, 300r aporaHiyje, cedu NpUNUCyje OHO IITO MPUMa-
na camo bory!?“ (Volker 1938: 120).

®unoH Ttakohe y KauHy mpoHanasu LIyHocii akagemcKol CKeniluyu-
3Md. AKO €NUKYPCKH CTaBOBU KOjU OOWITyjy IPEBULIE CUTYPHOCTH, IPUAA]Y
JBYICKOM yMy, AKaieMHja CKeNTUIU3Ma JbYyICKOM YMYy He Jaje TOBOJbHO
3Havaja. PUIOH ce Haja Ja he OHU KOjU TpaXke MyIPOCT Ha MOCJIETKY MPO-
Hahu doxaHcky Mmynpoct. OuurnenHo, nowTo je KavH cBecTaH camo CBO-
JUX CTIOCODHOCTH U IPU3HAj€ BUX0BA OTPAaHUYEHA, OH JOHOCH 3aK/bydak Ja
jemHOCTaBHO HE MOJKe 3HATH CBe. ,Pamyjemo ce ca oHMMa Koju Bosie bora*
nuue ®uioH, jep je ,lBUX0Ba MOTpara 3a JOOPUM BpelHa C/laB/berma Kao
TaKBOT, YaK ¥ aKo ra HUKaza He Hahy. Anu Hac My4Yu HapuucounHu KauvH,
KOjU je 0CTaBHO CBOjy Ayury de3 ukakse nepuenuuje o OHOME KOjH jecTe,
jep je HamepHO ocyeneo jefUHy BU3HUjYy KOjy je morao Bupetn”“ (Post. 21).
Iaxme, 30or HepocTaTka DOKaHCKe CBETIOCTH, KaWH KOPUCTH YMETHOCT
cousma na mpuKpHje CBOj Hemoctatak 3Hama’’ (Det. 43—44). 3ampaso,
kon duoHa nocToju dnrcka Besa usmehy coducra u ckentunusma.?! Kao
VHTeJIeKTyalIH! moToMuu KavHa, 1 COUCTH U CKEeNTULY MPU3HAjy Camo
»2MoryhHocTH ¥ npunuke“. Tu uspasu (1o ebhoyov u 10 mbavov) ce mory
NpPUMETUTH U KoJ Apkecunaja u Kapueana (Long 1985: 88—106; Schof-
field 2005) u 3ajemHO Ce MOMHUBY TPUHAECT MyTa Y PUIOHOBOM KOPITyCY
(Opif. 45,72; Sacr. 12,13; Det. 38; Ebr. 70; Mig. 76; Somn. 1.220; Ios. 143,
Mos. 1.174, 196; 2.261; Spec. 1.38). 3a DuyioHa OHU TPENCTaBsbajy TPAHULY
JBYCKOT 3HamWa Yy YMy KOju 010Hja fa npusHa bora.

Tpeha dwunocodcka Tpagunuja koja ce uneHtTudukyje ca KamHom
jecte apucrorenujanusam. Ospe ce OUIOH HajIIpe XKalau Ha MepUNaTeTHy-
KO BEJIMYame CIOo/balllbUX A0dapa, a HApOYUTO JOKTPHUHE O TPOCTPYKOM
nodpy. Ha mouetky nena Quod Deterius Potiori Insidiari Soleat ®unoH ce
HW3PUYHUTO CJIaXKe ca CTOMIMMA fia je ,CaMO MOpaiHo nobpo, modpo* (Det.
5-9). OBo meno cBakako Bulle TemaTtusyje Jlaba u Jocuda, a He KauHa,
ajy je Moj KEroBUM YTHLAjeM HacTana jefHa PWIOHOBA, 32 YMUTAB HErOB

20 3a mocebHy Be3dy OBe HIeje ca CKeNTHLIU3MOM BupeTu Congr. 52-53.
2 TIpema Friichtel 1968: 138 oBu u3pasu Takohe Baxe U 3a hunocode Hose akapemuje.
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Koprmyc cneruduyHa nfedUHUITH]A 3HaWka, cagpxkaHa y De Cherubim: ,Jep...
3HaWe Ce CaCTOoju Of OTyhewa Off meplemniuje yynaa U Tena, U nokasahe
OHE KOjU BOJIe 3Hawe Kao OHe KOju OAdHjajy, a He Odupajy mepueniujy
yyna* (Cher. 41). KauH He MOyke 3auCTa 3HATH OWIO 1ITa KOPUCTEhU camo
nepleniujy 4yjia, U cariacHouIhy fa Tejy Jia yJI0Ty y CBOjOj MOTpasH 3a
mynpourhy, OH ocTaje HetipocgeheH.

I') llenxomomkn Kann

Hako ce KanHOB cTaHJapz NOHAIIakba MOXKE NTPUMEHUTH THUIOJIOMIKH
1 npatuTth puinocodcku, PUIOHOBA IIaBHA ajieropyja o Kauny je o reHe-
PpHYKOj cuIM yHyTap pyuie. Mako ce pabWHCKHM 0°1X° 4eCTo LUTHUPAjy Kao
napasena Kavuny v ABespy Kao IBOCTPYKOM IIPUHIIUILY, OBa IBa MOJena Cy
BeoMa pasnuuura. [IpBo, pabuHM 1¥°X77 cMaTpajy NO3UTHBHUM, 1a YakK U
CYLITUHCKUM y HEKUM CHTyalldjama, 0ok je KanH kony ®unoHa yBeK Hera-
THBaH. [Jpyro, 0°1¥’ Cy IPUCYTHU TOKOM LIEJIOT )KUBOTa 0CO0€, NOK ce KauH
maHudecTyje y MiaaguM Ayliama U Tpeda ra caBiafaTH WA UCKOPEHUTH
ca3peBameM U 00pa3oBameM. 3ampaBo, HE3PEJIOCT je MpUMapHa OCOOHHA
Kaunose nuyHocTy. brdnuja Hac yuu o ToMe Kaja HaM Kaxe na je KawmH
pohen mpsu. (Sacr. 11-18) IIpema Tome, 0Opa3oBame je CPeCTBO MPEKO
KOjer ce Hajmpe KOHTposuile KanHOBa TUYHOCT, @ 3aTUM C€ UCKOPewYyje 1
Ha BEHO MECTO J0JIa3u TUYHOCT Koja Boiu bora, ABesp.?

/1) Kann n ABess kao @ilavtog H @iA60gog

HapuucoupHoct (@havtia) je dUIOHOBa OMHBEHA KapaKTEPUCTH-
Ka 3a onvcuBame KawHa, Mako MoXe KOpUCTUTH U apyre (Warnach 1973;
Deutsch 1998). [oToBO UCTH 0i(nOLG, Ca CTOUYKUM 3HAUEHEM ,CamoodMa-
Ha", TOHaB/ba C€ OCAMHAECT MyTa y aJIeTOPUjCKOM KOMeHTapy, a KauH ce
4yecTo ToBe3yje ca doéPeia, peyalavyia, ¥ c1M4YHO.” MMeHuna @ulavtia
TIOHAaB/ba CE OKO CeJaMHAECT IyTa, MPUIEB GIAALTOG OKO JIBAlECET U jeflaH
nyT, a m1aron @ulavtéw jegHoM. Mako ce M3pa3 mpoHanasd U y BPEMEHY
npe ®uioHa, HAPOYUTO 3a BpEMe apUCTOTeNOBCKe Tpajsuuuje, OUioH je
IPBHU KOjU Ta KOPUCTHU HUCK/BYYMBO 33 TOBOPEHE O MCUXOIOUIKOj TeHIeH-
uuju.>* OUIOHOBA MyalHMCTHYKA TICUXOJIOTHja KOja CaIpKH KOHKYpPEHTHe

22 CexynapHO 00pa3oBame je KOHCTAaHTHA TeMa y PuoHoBUM fienuma. O obpas3oBamy
Kao ofrosopy Ha KaunoBy nuuHocT yrnopeautu Cher. 71,101-105; Sacr. 76.

23 Post. 52 HyI¥ CIACAK KapaKTepUCTHKA Koje onucyjy KanHOBY THYHOCT.

24 [InaToH ¥ APHCTOTeJ X KOPHUCTe Kajia roBope o0 BpcTama jbynu (Deutsch 1998).
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craBoBe KavHa 1 ABespa M3a3Bajia je 0BE3aHOCT Ca joll pehuM MpULEeBOM,
@\ 60eog. [Tpema ToMe, gilavtog ce MOXe pasyMeTH camo y nopehemy ca
CBOjUM CYNIPOTHUM NpUHOUNIOM (Det. 32).

ABesb IpeficTaBsba TO QIAO0eov doypa, cTaB fa ce bory npemnycTy KOHTpo-
Ja 'y CBUM CTaBapuma. PUI0OH KOPUCTH NPULEB GiAoDe0g YeTpIeceT U ocam
MyTa, ajli ce mpe wera Koj I'pka kopucTtu ceera ABamyT. (Apucrtoresn, Rhet.
2.17.6) H3pa3 ce KOPUCTH CaMO 3a TeXHe Ayllie Koja nmo3Haje bora y cBojoj
cymrtanu (Post. 15) u xopuctu ce ma onwiie Aspaama (Cher. 7; Her. 289),
Hcaxa u Jakosa (Abr. 50), Mojcuja (Mos. 2.67) u Tepaneyte (Prob. 83—-84).
Bucoky cBEITEHMK CTOjH y y jeAMHCTBEHOj MO3ULHUHU jep je U Oeo@\rg U
@W\00eo¢ (Her. 82) (Spec. 1.51; Virt. 184-185; Bekken 2007: 105-107). Anu
Y3pas3 HYje jeqHaK MOpaaHOM CaBpIIeHCTBY, kao Dec. 108—110 ninycTpauu-
je. Kon ®unona, Asess je dudnujcka THYHOCT Koja ce Hajueurhe nosesyje ca
onucuma (Sacr. 3; Det. 32, 48, 78, 103; QG 1.60, 62). Kao npasu @i\obeog,
Agesb Hyzu cebe Kao JofaTak CBOjoj )KpTBH (Spec. 1.248, 271).%

®ilavtog je kpuB 3a ,Hajeehe 310" (QG 1,10); nako ce npuaeB MpUMe-
BYyje Ha HEKOJIIMKO OUDIUjCKUX TMYHOCTH, Kao WTo cy Moas (Leg. 3.231),
Onan (Post. 180) u papaon (Cher. 74), PUIOHOB ITTaBHU CBEOK 3@ KUBOT
camosbydrba je Kaun (Sacr. 52; Det. 32, 68, 78; Post. 21; QG 1.62). Meby-
TuM, KauH onduja na motpaxku bora u XpTByje ce 3a wera. YMecTo Tora,
OH CBe )XPTBe 3amap»aBa 3a cebe (Sacr. 53). tberos uusm je 1a eTUMUHHUILE
CBakHu Tpar dorosmydsea y oymu (Det. 78) u 30or Tora yduja Asema. Mehy-
THUM, Ha Taj HAYUH OH camo youja cede (Det. 47). Podbepro Panuiie HaBoOu:

,JIPUHIIUI erousmMa je IpeMa TOME OHO LITO TpaHC(OPMHUIIE CaBpLIEHH
yHuBep3yM Paja y u3Bop rpexa, yjenHo Memwajyhu akCHOMOIIKY pefl CTBapH
u jonpuHocehu oHoMe 1ITO je 3aucTa doxuje neno.” (Radice 2008: 166).

'h) Kaun u Asesb kao 86&a u doypa

Jom jeslaH MCUXOJIOUIKY Harylacak jecte ugeHTHuKkoBawe KarnHa 1 Ase-
7pa Kao SO&at uiu Soypata, Tpy yemy je KauH ,,TakKHO" WM ,, TAIITO" MUILIJbE-
e, a ABeJb peJicTaB/ba UCTHHY. [ToueTHH macyc y Sacr. kaxe na cy Kaun u
ABeJb ,,CyTIPOTHOCTH ¥ KOHTPAAUKTOPHOCTH 86&au y mymu” (Sacr. 2-5). OBa
,yoehema“, ka0 U u3pa3u KojuMa Ce MpPeBoje, BoJe MOPEKJIO Of MOTIYHO
npyrux ussopa. C jenHe ctpaHe, yM BOAM Mopexno of KanHoBOr yBepema

%> 3a momaTHe KOMeHTape noTpedHo je mornenatu Nissen 1974: 458-477.
% Jlejun PyHuja je mokasao na je doypa reHepaqHO NO3UTHBHHUje Hero §6&a, Moxna
300r OUIOHOBE KOHCTAHTHE yroTpede MO3HATOT eMUKYPCKoT kevi §6&a (Runia 2010)
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Y3 JINYHOT UCKYCTBa, KOpUcTehu uyna fa JoHece 3aK/by4yak ,,CBE CTBAPU Cy Y
COTCTBeHOM BracHULITBY" (Cher. 66). [Ipema TomMe, yM TMOTPeLIHO TBPAU A
je cam cBoj Bnamap (Cher. 83). C mpyre cTpaHe, ABEJbEBO YBEPEHE CE JI0/Iaje
Ioymu caMmo kaga ce Kaun onysme (Sacr. 5). OBo nofaBame nemasa ce de3
JBYIICKOT TpyZa, anv TeK Kaja bor omryun ma Hac tume odpapu (Sacr. 10).
OsBaj map, MmehyTum, He HUTIOAIIITaBa 0Opa3oBame. PUIIOH THIIE:

»AJIM aKO I03BOJIUTE CeOU Ja OCTaHeTe HEOOPA30BaHU U HETIPUYYEHH,
3ayBek hete duty pobosu rpydux sbydaBHHUIIA, CAMOOOMaHe, TIOXKY]IE,
3a[I0BOJbCTABA, HEMpaBe, IAYIOCTH, NTaxHuX ydehewa." (Cher. 71)

[Tpema Tome, obpa3oBamke Mopa MoYeTH ca rnoHu3Hourhy. boromydme
MOpa Hajupe J1a CXBAaTH CBOjy MACUBHOCT, U OyZle OTBOPEHO 3a YK/Iakawke
COTICTBEHUX MUIIJbEHA U CAMO-HayYeHUX TOKTPHUHA.”

OBo je mpobnem ca dapaoHOM, KOju je ,Mpey3eo Ha cede 1Be aKTHBHE
OCHOBe U 3abopaBuro nacuBHe" (Cher. 76); kako To kaske JIoyT, ,Ily1ia je cTBO-
peme, Koje je CTBOpHO OOT, ¥ caMO 10 cedu HUje HUILTA. To 3Ha4H /1a ce CaMo-
CI0O3Haja He UAEeHTU(DUKYje Kao 3Hame 0 bory, y camoCIio3Haju ay1a MOYHbe
Ila CxXBaTa CBOjy HUIITABHOCT U Bpaha ce bory, oHoM koju jecte” (Louth 2007:
24). TIpaBo 3Hawme Mmoxe fohu camo o boxwujoj Borsu (Leg. 1,38).

3aKby4ak

®unonoB npuka3 KawHa npatu nyrtawy dubnujckor tekcra. Hajope,
KauH je mpucyTaH kaja MIaild yM [OCTaHe CBeCTaH cebe momohy nepuern-
1yje yysa. 3a/by0/beH y camMmor cede U MPeTeHIIH03aH 10 CP’KU, YM apOTraHT-
HO Bepyje y CBOjy CaMO-I0OBOJBHOCT. bOT moKyIlaBa 1a OATOBOPH Ha WITy-
3Wjy yro3HaBameM ABesba ca OyumoM. [lojaBame ABesba MpeACTaB/ba YMH
MWIOCTH KOjU MJIajyl YM MOpa MPUXBATUTH U Pa3BUTH NMOMoOhy ceKysap-
HOT 00pa3oBama. YM KOjuM JoMuHUpa KanHoBa muuHOCT, MehyTum, ondu-
ja ¥ yHULITaBa CBe Tparose DOrosbydsba KOjU Cy MPETXOLHO MOCTaB/bEHU Ha
nyud. OH ce cTora Mewa J1a Ou ce pacmpaB/ba0o Ca Mamke 00pPa30BaHUM U
He3penuM ABespeM, racehm cBaky Hafly ia IOCTOjU JOOPO y BEeroBoj JyLIu.
KauH 3aTuM CBOjeBO/BHO HamylITa CTadWIHOCT boxjer mpucycTtsa nma ou
JIyTao MyCTUBOM ,HeMUpa“ U ,MeTexa".

3a ®dwioHa, KanHOB KUBOT je mpuya yrnosopemwa U anar 3a yueme. To
Ou ce mpe cBera MOIJIO OJHOCUTH Ha miane hake koju cy nmoj PuioHo-
BHUM TYTOPCTBOM, ITpecTpas/beHu Aa he KanHoBa nuuyHOCT, Beh mpucyTHa

27 Ynopenutu muckycujy ca Cher. 77—83.
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Y BUXOBUM YMOBUMA, MOKIa TIOPACTH U IOTHUCHYTH BUXOBY JbyDaB IpemMa
bory. [TpakTiuHa npuMeHa OUIOHOBE alierOpHje je jaCHa: y CBUM JbyIUMa
“Ma nomano KavHa, KOjy Hac Byde Ka Hama CaMHUMa 1 Jjajbe 0f D0XKaHCKOT,
no3uBajyhu a cBe cTBapy MOCMATpaMo Kao Hallle BIaCHULITBO U OfPeKHe-
Mo ce bora kao kpajmwer y3poka Hajseher nodpa.
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ToE DESCRIPTION OF CAIN
IN PHILO'S INTERPRETATION
OF (GENESIS

Milan Kostresevi¢
Institute for New Testament,
Faculty of Theology of the University of Bern

Summary: The Corpus of Philon’s works relating to
the interpretation of the Genesis contains, among other
things, a noticeable interest in Cain’s character and work.
Interpreting excerpts from the Genesis in his works Quod
Deterius Potiori Insidari Soleat, De Cherubim, De Sacrifi-
ciis Abelis et Caini and De Posteritate Caini Philo describes
Cain from several angles, which, due to the lack of divine
light, remains separate from the original principle of good.
This paper is a concise overview of Philo’s descriptions and
comparison of Cain with historical figures, philosophical
directions, psychological states. Special attention is given
to the dialectics between narcissistic Cain (pilavtog) and
his self-love, and Abel, whom Filon describes as giA60gog.

Key words: Cain, Abel, Philo, Genesis.
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