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Sum mary: Pre sen ta tion of body in ort ho dox nar
ra ti ve, pri ma rily in in sti tu ti ons is seen as a cul tu ral 
and gen der iden tity. This study analyzes a sam ple of 8 
in ter vi ews, the sta te of be co ming Ort ho dox and chan
ge of stig ma ti zed iden tity with a new one.
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In tro duc tion

Na r ra ti ve the ory as su mes that pe o ple thro ugh the ir sto ri es sha pe 
and un der stand the ir li fe. In the last two de ca des the re has been an 
in cre a se in the num bers of re se ar chers in te re sted in analysis of nar-
ra ti ve/di sco ur se. The main fe a tu res of di sco u r se analysis are sur veys 
con duc ted in the real world, hig hlig hting the cen tral ro le of lan gu a ge 
and di sco ur se, li fe as a set of dyna mic in ter ac ti ons and de a ling with pe-
o ple, not with sta ti stics (Па вло вић и др. 2006: 366). Na r ra ti ve ap pro ach 
gi ves us rich evi den ce abo ut the re la ti on ship to wards body. The pu rity 
of the Vir gin Mary is to day con si de red as a mo del of ideal of asce ti cism 
(Every 1988: 77). Alt ho ugh body is con si de red holy, as the body and 
blood of Christ, a per so nal body ge ne rally do es not adjust this cul tu ral 
form. The first part of the pa per pre sents nar ra ti ve ap pro ach of stig ma-
ti zed and col lap sed bo di es of be li e vers ca u sed by stressful events. The 
se cond part exa mi nes how re li gion and spi ri tual tran sfor ma tion af fects 
im pro ve ment of a body. Re li gion is seen as a key fac tor in bu il ding a 
new iden tity. Qu e sti ons that se ek an swers are: What si tu a ti ons col lap se 
body? How do es body im pro ve it self thro ugh re li gi o sity? What is a ro le 
of com mu nity in Ort ho dox iden tity?
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Met ho do logy

To un der stand how be li e vers con struct the ir con fes si ons, na r ra ti ve-
bi o grap hi cal ap pro ach is used. The sam ple con sists of 8 par ti ci pants who 
un der went the pro cess of in te gra tion in to the Ort ho dox com mu nity, and 
by par ti ci pa ting in the li fe of church, re ac hed a cer tain de gree of spi ri-
tual tran sfor ma tion. In ter vi ews we re con duc ted du ring May 2013. The 
ave ra ge call du ra tion was 60 mi nu tes. The ol dest re spon dent was 66, and 
the youn gest par ti ci pant was 21. Wit hin the gro up of 8 par ti ci pants, 6 
we re fe ma le and 2 we re ma le. Par ti ci pants tal ked abo ut everything they 
tho ught of and how they con duc ted the ir own bo di es and bo di es of ot her 
pe o ple, and so me of them simply an swe red the qu e sti ons. The con di tion 
was that a be li e ver is a mem ber of the SOC (Ser bian Ort ho dox Chu rch), 
re gar dless of gen der, age and pro fes sion. Re sults of the analysis show the 
re con struc tion and new iden tity.

Co lap sed Body

Post tra u ma tic Stress Di sor der (PTSD) is an an xi ety di sor der that de-
ve lops in re spon se to a tra u ma tic ex pe ri en ce. It is a men tal di sor der ca u-
sed by the mul ti-et hnic en vi ron ment. Af ter such an ex pe ri en ce, a per son 
be co mes lazy, do es not do ho u sing, ce a se to be en ga ged in in tel lec tual 
work and the li ke. Sr đan Sre mac sta tes that one of the main hu man cha-
rac te ri stics is cri ti cal ele ment of psycho lo gi cal well-be ing, which is the 
af fir ma tion thro ugh con struc tion of me a ning of cri ses and il lnes ses (Sre-
mac 2010: 54).Con ver ting ne ga ti ve ex pe ri en ce in to po si ti ve one pro mo te 
men tal he alth (Ibid). Most of the par ti ci pants re plied that stressful si tu a-
tion tur ned them to ward re li gion.

The o re ti cal Fra me work

An thro po lo gists ha ve stu died a body in Ja pa ne se ani ma tion, sci en-
ce fic tion, in ter ven tion on a body, di et and be a uty ide als, so cio-cul tu ral 
con trol of se xu al re la ti ons as well as cul tu ral body de for ma tion (Пе трић 
1976 2000 Ма ле ше вић и др. 1982; Ма ле ше вић 1985, 1987; Жи кић 
2002, 2007, 2008a, 2008b, 2009, 2011, 2012; Mi lo sa vlje vić 2011). Ma rio 
Pe trić, who stu died tat to o ing, ex pla ins that in the be gin ning tat to os of 
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cross we re drawn in the sim plest form by adjo i ning ho ri zon tal and ver-
ti cal li ne, with fi ne de ta ils and co lo u red in green (Пе трић 1976; 2000).

Bo jan Ži kić ex pla ins that body in Ja pa ne se ani ma tion is seen as an 
ob ject of ob ses si ve fo cus, that is ful fil led and ou tli nes, be co mes in vi-
si ble, and that thro ugh it a for ce which can not be re si sted af fects, and 
strong as pe tri fied and im mo bi le ob ject. Fi nally, the most ex tre me cha-
rac te ri stic of a body is that it wins the gra vity, spa ce and ti me (Жи кић 
2007: 83). Bo jan Ži kić sta tes pos si ble in ver sion in which fas hion, clot-
hing and se xu al re la ti ons are mo re im por tant than body (Ibid: 85). If we 
talk abo ut a body, it is a con flict of aest he tic and mo ral ideal, but it is 
al ways in the cen ter of at ten tion (Ibid: 86). Bo jan Ži kić stu died body in 
sci en ce fic tion and he con si de red that the boon is well-be ing which im-
pro ves body (Жи кић 2012: 81).

In ad di tion, the aut hor as su mes that all ma te rial im pro ve ments of 
bo di es con tri bu te qu a lity of hu man li fe (Ibid: 82). Pa sti me be co mes a 
de ter mi nant of cul tu re, which de scri bes and de ve lops a man in mo ral 
and spi ri tual way, even when he or she ‘do es not hing’ (Ibid). Apart from 
ma te rial go ods and sci en ti fic know led ge, le i su re ti me is al so ne e ded for 
a hu man be ing to be fully im pro ved (Ibid). By studying le i su re and free 
ti me, the aut hor be li e ves that they are im por tant aspect of in di vi dual 
de ve lop ment with so ci o cul tu ral sen se of so cial li fe, fa mily and cul tu-
re (Ibid: 86–86) Le i su re in clu des ge ne ro sity such things as col lec ti bles, 
studying of dead lan gu a ges and sci en ce as a hobby (Ibid: 87). Bo jan Ži kić 
ex pla ins that bo di es are not in su la ted, air tight and un chan ge a ble en ti-
ti es, sin ce by funds of im mu ni za ti ons (vac ci nes, an ti bi o tics) new ele-
ments are in tro du ced in to them (Ibid: 93). Go ing to church and prayer 
ti me can al so be seen as a ti me for le i su re, in the sa me sen se as de par-
tu re to mu si cal event or li ste ning to mu sic at ho me are con si de red as 
cul tu ral up gra de that has not adop ted the clas si cal system of edu ca tion 
(Жи кић 2011). Bi o me di cal-im mu no lo gi cal body as a self-re gu la tory 
system en su res that ot her or ga nisms do not get a chan ce to at tack, pos-
sess, co lo ni ze and tran sform it as they li ke (Ibid). Bret Lun cford ex pla-
ins that the co lo ur, style and cho i ce of clot hing is not de pen dent on our 
body, but on so ci ally con struc ted norms of gen der (Lun ce ford 2010: 63).
In our cul tu re an ex tre mely lar ge va lue of re la ti ves in edu ca ting fu tu re 
ge ne ra ti ons in pre sent (Ibid: 152).

Con cep tion pre ven tion and so cio-cul tu ral re la ti ons in vol ve three 
le vels: users of con tra cep ti ves, sex ra tio, and the ne a rest en vi ron ment 
that in clu des fa mily or kin ship gro up (Жи кић 2008b: 11). Con tra cep-
tion fun cti ons as a bi o lo gi cal and so cio-cul tu ral phe no me non (Ibid: 
14). The re are cer tain do ubts that un der the se po pu la tion po li ci es ge-



140

Теолошки погледи / Theological Views XLIX (1/2016)

no ci dal in ten ti ons are hid den (Ibid: 16). The go vern ment’s po li ci es 
may be such that in one co un try one na tion sup ports pro na tal, and the 
ot her sup ports an ti na tal (Ibid). Mo ni ka Mi lo sa vlje vić sta tes that cha-
rac te ri stics of a wild man are: am ne sia, mu te ness, in sa nity, in cre a sed 
se xu a lity and im mo ra lity of tho se who are not just li ke us (Mi lo sa vlje-
vić 2011: 615–616).

Nar ra ti ve and Iden tity

Nar ra ti ve the ory pre sup po ses that pe o ple thro ugh the ir sto ri es sha pe 
and un der stand the ir li fe. In the last two de ca des the re has been an in-
cre a se in the num ber of re se ar chers in te re sted in analysis of nar ra ti ve / 
di sco ur se. The main fe a tu res of di sco ur se analysis are a sur vey con duc ted 
in the real world, hig hlig hting the cen tral ro le of lan gu a ge and di sco ur-
se, li fe as a set of dyna mic in ter ac ti ons and de a ling with pe o ple, not with 
sta ti stics (Па вло вић и др. 2006: 366). Di sco ur se can be un der stood as a 
system of ac co unts that con struct ob jects. The di sco ur se of men tal il lness 
ma kes it pos si ble to talk abo ut so me pe o ple as men tally dis tur bed; they 
be co me su bjec ted as ab nor mal and ac cor dingly sub mit ted to so cial prac-
ti ce (Ibid: 369). Di sco ur se con nects a se ri es of events that are im por tant 
both for a per son who nar ra tes story and for one who li stens. In the story 
the par ti ci pants or per sons of ac tion are pre sen ted. The most im por tant 
ele ment is a plot or ac ti vi ti es of par ti ci pants that ha ve con se qu en ces on 
them sel ves, as well as re ac ti ons of par ti ci pants on them sel ves (Ibid: 370). 
A per son is pre sen ted as ‘de ce i ver’, ‘re li gi o us’ or ‘di sap po in ted’ and de ter-
mi nes his own po si tion wit hin mi cro-con text. Di scur si ve sci en tists won-
der what the per son is trying to ac hi e ve in a cer tain part of the con ver-
sa tion and on which in ter pre ta ti ve re per to i res is trying to ac hi e ve (Ibid: 
371). The task of re se ar chers is to de scri be cul tu ral con text of a story and 
main cha rac te ri stics of main per so na lity and iden tify him with ot her im-
por tant per sons in his story, exa mi ne pro ce du res for the ob jec ti ves, ca u-
sal link and pay at ten tion to pre vi o us ex pe ri en ces that are ma ni fe sted in 
the pre sent (Ibid: 377).

The most sig ni fi cant con tri bu tion to di sco ur se analysis is re flec ted 
in a bet ter un der stan ding of in ter per so nal do main (Ibid: 379). The story 
con nects a per son with the rest of the world. Every man li ves his nar ra-
ti ve, on ce again chan ges, fi nis hes and im pro ves it. The nar ra ti ve can be 
hi sto ri cal or fic ti o nal.
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Body Du ring the Ti me of Di se a ses and Cri sis

Par ti ci pants thro ugh nar ra ti ve me mo ri zes so me tra u ma tic events, 
wars, in jury or bro ken part of the ir bo di es. When they spe ak abo ut past 
they al ways pre sent a si tu a tion from a pre sent pri vi le ged po si tion. Pe ri-
ods of cri sis are seen as a wa ke-ti me for the re ne wal of iden tity. Pe o ple 
ex pe ri en ce per so nal tran sfor ma tion thro ugh dif fi cult pe ri ods of li fe. Tur-
ning a ne ga ti ve event in to a po si ti ve one pro mo te men tal he alth (Sre mac 
i dr. 2010: 55). War is the most com mon trig ger for tur ning to re li gion, 
but in re tro spect can be seen as a swe et tor ment, in or der to get ‘tic kets’ 
to chu rch. Par ti ci pants be li e ve that they wo uld pass even thro ugh wor se 
tra u ma, just in or der to en ter in to the com mu nity of be li e ve rs.

Stig ma Iden tity

Strug gled li ke Je sus

Con struc tion of a new iden tity is suc cessfully car ried out, de pen-
ding on par ti ci pants and his suc cessful un der stan ding of mes sa ges and 
be ha vi or in ac cor dan ce with it. 
The iden tity is the hu man tho-
ught, which, thro ugh the for-
mu la tion of its own nar ra ti ve 
pre sents it self to it self and to 
the ot hers. The tran si tion from 
at he ism in to re li gi o sity in vol-
ves a re fi ning the ir own nar ra-
ti ve in re la tion to the cor rup ted 
and stig ma ti zed iden tity. What 
is con si de red as a stig ma in the 
Ort ho dox di sco ur se re ma ins the 
sa me no mat ter if it has Ort-
ho dox mo ti ve (tat to oed cross). 
Thus, the physi cal in ter ven tion 
in the glory of God, al so con si-
de rs as stig ma. Tat to os Cross or 
icons, and the pi o us in scrip ti ons 
are unac cep ta ble. De pen ding on 
over co ming the ir own cre a ti ve iden tity, stig ma is era sed in the eyes of 
the re li gi o us com mu nity and ‘for gi ve ness of sins’ is ga i ned. Ort ho dox 

Tattoo of cross
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re li gi o us com mu nity of be li e vers is seen as a new pe o ple in a bad mood 
and fa ith, in dif fe rent to li fe and the world aro und them, which ma kes it 
dif fi cult to fit in to the new en vi ron ment and chan ging per so nal iden tity. 
New co mers are al ways vic tims, who 
are hurt, fe a red and la ter esta blish a 
con nec tion with con ven ti o nal pe o-
ple. Stig ma ti zed iden tity is re pla ced 
with a new one. The new iden tity 
is chan ged from mi ni mal chan ges 
such as the ces sa tion of any in ter-
ven tion on the body, ter mi na tion 
of use of pills and con doms use and 
pre ma ri tal se xu al ac ti vity, which 
are cha rac te ri zed by the be li e ver as 
a wild, im mo ral and pa gan. Trig gers 
or tur ning po ints are mostly di sap-
po int ment in pe o ple in con flict si-
tu a ti ons and emo ti o nal ti es or de ath of a fa mily mem ber. The trig ger 
po int is the be gin ning of be co ming Ort ho dox which in clu des many ot-
her li festyle  chan ges. Stig ma ti zed be li e ve rs al ways pro vi de the re si stan-
ce and re bel lion when you ask them to stop the con sump tion of al co hol 
and ci ga ret tes and sta rt fa sting and we a ring new and com for ta ble clot-
hes. An im por tant aspect of get ting in to Ort ho dox is di sap pe a ring of 
ha tred emo ti ons aga inst his own body, the hu man body and the body 
of the ani mal. Se xu al re la ti on ships be fo re mar ri a ge are prac ti ced in the 
be gin ning. Anot her very im por tant aspect of be ing Ort ho dox is the re-
nun ci a tion of al co hol con sump tion for many years. Usu ally it co mes 
to ir ra ti o nal thin king, and be li e vers tend to see al co hol as a drug, and 
a drug as po i son. Be si des, the men who we ar long ha ir, dye it or we ar 
ear rings are al so con si de red as pe o ple with col lap sed iden tity. Stig ma-
ti zed be li e ve rs try hard to stop smo king; and it ta kes ti me to ac qu i re 
new ha bits. In the be gin ning the ad dicts re volt and as a re sult of le a ving 
ni co ti ne ap pe ars obe sity which is re gu la ted by fa sting la ter. Al co ho lics, 
drug ad dicts and ni co ti ne ad dicts ha ve a de si re to re gain a po si ti ve at ti-
tu de to wards them sel ves and to fit in to a non-ad dic ti ve com mu nity. For 
Ort ho dox be li e vers in ad di tion to drugs, drug ad dic tion, ci ga ret tes and 
tat to o ing, the re are many ot her stig ma, such as ma squ e ra des, ho mo-
se xu a lity, en try in to the EU, the for ma tion of the apes, but al so messy 
tra i ned be li e ver ma ni ac. Col lap sed iden tity gi ves im pres sion that a per-
son fe els in his body as not as at ho me. Tran sfor ma ti ve dres sing is al so 
con si de red as a stig ma.

Tattoo of cross
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Con struc tion of Ort ho dox Iden tity

Be li e vers re pe a tedly qu e sti on the ir iden tity and try to ac cept a mes-
sa ge and re sta te it. A pri vi le ged po si tion is al ways in pre sent and past ex-
pe ri en ces are con si de red as ob so le te le vels. Re li gion of fers a new iden tity 
and try to free be li e vers from psycho lo gi cal cri sis. Re de fi ning the nar ra ti-
ve and iden tity ta kes pla ce spon ta ne o usly thro ugh a new spi ri tual ex pe ri-
en ce ga i ned thro ugh ac ti ve par ti ci pa tion in a com mu nity.

In for mants feel re born and very good in the ir own bo di es. Re ha-
bi li ta ted iden tity of be li e vers le ads to a ‘new li fe’. Get ting a main ro le 
era ses stig ma. Furt her mo re, ca re for one’s own body is in di vi dual re-
spon si bi lity and de pends on the cul tu re un der stood not as a com mu-
nity, but pri ma rily on per so nal cul tu re. Con cern is pro por ti o nal to a 
sta te of awa re ness, edu ca tion and so cio-cul tu ral en vi ron ment in which 
a per son grew up. Par ti ci pants who are born, grown up and edu ca ted in 
a city, ta ke ca re abo ut the ir ho me ful fil led with shel ves of bo oks, icons, 
ar tist va lue, fra med pho to graphs, and as well ha ve the sa me at ti tu de 
to ward the ir bo di es. Such pe o ple ne ver wo uld ha ve al lo wed them sel-
ves to go un was hed, rag ged or in old and dirty clot hes. The o lo gi ans 
wo uld ne ver al low them sel ves not to chan ge the ir clot hes or to ha ve 
body pi er cing or tat too. Wo men be li e vers feel equ al, cal ling them sel ves 
Ort ho dox fe mi nists and think that Ort ho dox cul tu ral con text pro tects 
them aga inst di scri mi na tion. With a new iden tity and a new real li fe 
self-este em grows as well. Par ti ci pants re con struct the ir past, but al-
so plan the fu tu re wit hin a com mu nity of be li e ve rs. When asked what 
they think abo ut the ap pe a ran ce and whet her they dress up or not, all 
par ti ci pants an swe red that they pre fer ne at ness, cle an li ness and gro o-
ming. Ne vert he less, it de pends on per so na lity how much they will fol-
low thro ugh the se idea and how much they will de vi a te from it. Alt ho-
ugh they ta ke ca re abo ut the ir per so na lity mo re or less, the ir chil dren 
are al ways worn ne at. Par ti ci pants are not dog ma ti cally dres sed. They 
dress up and we ar je we lry. Par ti ci pants be li e ve that they will re sur rect 
in the ir own body, but are not su re how it will lo ok li ke. They ex pla in 
how con fes sion and com mu nion ha ve po si ti ve in flu en ce on them, and 
they be li e ve that the se will pro long the ir li fe. They al so be li e ve in the 
Im ma cu la te Con cep tion. They feel that at he ists’ be li ef that the Im ma-
cu la te Con cep tion is im pos si ble as it is ex pla i ned by the school system, 
is ab so lu tely unac cep ta ble and ha ve a very strong ne ga ti ve im pact on 
the ir fe e lings. Was hing the fe et is con si de red as an in te gral act of ne at-
ness and is ap pro ved. A new col lec ti ve iden tity is al ways mo re fa vo ra ble 
than an old in di vi dual iden tity.
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Clo sing re marks

Re li gi o us or spi ri tual iden tity will flo u rish or it will be abu sed. It 
is in be li e vers’ in te rest to adopt the spi ri tual cul tu re wit ho ut abu se 
of the ir iden tity. From all the se we un der stand what kind of ob stac les 
be li e vers are fa cing and how they cor rect the ir iden tity/body/per so-
na lity. Re li gion al ways of fers al ter na ti ve so lu ti ons, so that be li e vers 
in stead of a for got ten iden tity are al ways of fe red a new al ter na ti ve. 
Par ti ci pants le a ve ci ga ret tes, and with in cen se smo ke they get ‘new 
smo ke’, in stead of al co hol they re ce i ve drugs and Com mu nion, in stead 
of in ter ven tion on the ir own body they we ar or na ments, and in stead 
of no cul tu re they get cul tu re.

Fa ith in God in vol ves self-con trol, com po su re, pe a ce and mo ra lity. 
Be li e vers gi ve up the idea to be li e ve in wild God of non-cul tu re and 
to lo ve the good, gen tle God-Word. The Church as an in sti tu tion is a 
fra me work in which they are not only ta ught, but as well they li sten 
to the Go spel and the Apo stle and al so get sup port of the re li gi o us 
com mu nity, which by in ter vi ews with per so na li ti es gi ves me a ning to 
exi sten ce and be lon ging to the so ci ety. Be li e vers in ad di tion to po pu lar 
li te ra tu re can adopt pro fes si o nal li te ra tu re of the In sti tu te for The o lo-
gi cal Stu di es de a ling with the un fat ho ma ble, lo ve for ani mals, ter ri ble 
sin of na ti o na lism which pro vi des sup port for the do me sti ca tion of 
be li e vers. The re are three le vels of cul tu ral re li gion in Ser bia, na mely: 
pa gan un der stan ding of re li gion (ru ral), se mi-pa gan con cep tion of re-
li gion (ur ban) and the o lo gi cal un der stan ding of the sa me (escha to lo-
gi cal). Bi bli cal and the o lo gi cal texts help be li e vers thro ugh iden ti fi-
ca tion with mythi cal fi gu res, which de fi nes them and esta blis hes the 
re la ti on ship with God.

Ac cep tan ce of the ir own bo di es by the re li gi o us com mu nity aims 
to pro mo te new and nar ra ti ve iden tity that pro vi des self-este em. What 
di stin gu is hes a body in Ort ho dox nar ra ti ve from a body in Ja pa ne se 
ani ma tion is that the body has a spe ci fic con text out si de which an ac-
tual body is not con si de red. The body must not be su bjec ted to any ne-
glect, tor tu re, ine qu a lity, or not ho mo se xu al re la ti on ships. One aspect 
of Ort ho doxy in sists that a per son re ma ins in his body wha te ver the 
body is, the re fo re, fe tu ses must not be abor ted, ani mals are not kil-
led, body is de co ra ted, and a per son with physi cal de fects is hu manly 
fo ste red wit hin the fa mily rat her than gi ven to in sti tu ti ons. Col lap sed 
bo di es are up da ted and im pr o ved. Si mi la ri ti es bet we en a body in Ja pa-



145

Anja Abra mo vić, Body in Ort ho dox Na r ra ti ve

ne se ani ma tion and a body in Ort ho doxy are the se fan ta stic pro per ti-
es that thro ugh it warm for ce ope ra tes, it be co mes in vi si ble and go es 
thro ugh the clo sed do or. In ver sion in which clot hing is mo re im por-
tant than body can not be ac cep ta ble in any way, con si de ring that every 
kind of sla very con tra dicts the ideal of fre e dom. Con flict of aest he tics 
and mo ra lity do es not exist, so the mo ral man is re fi ned as est he te.

What an Ort ho dox body has in com mon with sci en ce fic tion, is 
pre ci sely this boon that fills the body and ma kes su re it is not empty. 
In both ca ses, we see that le i su re is the com po nent in which the spi ri-
tual and physi cal ri ses. Le i su re is the ti me when be li e vers pray, li sten 
to spi ri tual mu sic and be li e ve in so met hing that un til re cently was not 
in clu ded in the school cur ri cu lum. Be li e ve rs ac cept so ci ally con struc-
ted norms and the re fo re clot hing adapts this form dar ker and mo re 
clo sed clot hing.

Alt ho ugh, de spi te the re gu la ti ons, we see that the re are fo ur types 
of clot hing. The first style is aca de mic- ob ses si vely dres sed men and 
wo men in co ats, shirts, ti es, su its. The se cond type is an al ter na ti ve, 
which in vol ves young pe o ple in a cer tain mu si cal style. The third type 
is a na ti o nal dress, which in clu des scar ves and ski rts and fo urth wild 
style in vol ves de lin qu ency, ne glect, we a ring old jac ket from the ti me 
of the bom bing of Bel gra de in 1999 and clot hing such as a Ser bian na-
ti o nal ma le hat (but not out of prac ti ce). Ort ho doxy adds anot her spe-
ci fi city to a body of monk, which is that pe o ple wit ho ut chil dren are 
as well re spec ted as pe o ple with chil dren, whi le wit hin a pa gan so ci ety 
the se pe o ple feel to tally mi spla ced.

Ort ho dox Chri sti ans be li e ve that be hind the use of abor tion are 
re ally hid den ge no ci dal in ten ti ons and that evil ene mi es per su a de 
young pe o ple to pro mi scu ity and abo r tion of the ir own na tion, wit ho-
ut the use of ha tred, and a key we a pon is of co u r se a te le vi sion that 
pro mo tes de vil. Anot her vir tue for wild be li e vers is pre ci sely this fact 
that, af ter so much un rest, in the end even the wil dest are ta med. They 
un der stand and ul ti ma tely co me tidy to church but only for re li gi o us 
ce le bra ti ons. Many tra u ma co uld de stroy iden tity of at he ists and ma ke 
her/him to ac cept the re li gion of the ir own na tion and the ir co un try, 
but this usu ally hap pens af ter the de ep col li sion with ot her re li gi ons, 
cul tu res and na ti ons.

Hard li fe ex pe ri en ces col lap se body, in si tu a ti ons when pe o ple are 
not awa re what hap pe ned to them the ir bo di es are ne glec ted and un-
tidy, but af ter a whi le everything re turns to nor mal. The con struc tion 
of iden tity is suc cessfully re sto red and the body be co mes bat hed, ne-
atly de co ra ted, pu ri fied by fast and re scued. Par ti ci pants do not be li-
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e ve when it co mes to Dar win the ory, con si de ring the fact that they do 
not feel li ke mon keys, which mo ni tors al le ga ti ons of cog ni ti ve an thro-
po lo gists li ke Ro bin Dun bar.

Be li e vers find that with the ir body sho uld pro mo te the ir gen der 
ro le, and an ideal is to feel per fectly well in the ir own body.

* * *
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те ло  
у пра во Слав ном на ра ти ву

Ања Абра мо вић
Но ви Бал ка но ло шки ин сти тут, Бе о град

Ап стракт: Пред ста вља ње те ла у пра во слав ном на
ра ти ву, пр вен стве но у ин сти ту ци ја ма по сма тра се 
као кул тур ни и род ни иден ти тет. Ана ли зи ра се узо
рак од 8 ин тер вјуа, опра во сла вљи ва ње иден ти те та и 
ме ња ње стиг ма ти зо ва ног иден ти те та но вим.

Кључ не ре чи: на ра тив, те ло, ре ли гиј ска кон вер зи
ја, иден ти тет, за јед ни ца.


